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meant that Islam if really followed would involve a better
social order than the existing one, and that they are per-
forming a Muslim duty in setting about to construct that
'better one. Conceptions of just what that better order is,
have varied ; all have agreed that Islam is socialism, but all
have not agreed what socialism is. The less one knows or
thinks about Islam, the closer to real socialism one can come
without abandoning (or elaborating) the notion that the two
are identical. 'Muslim socialists' have ranged all the way
from those with a charitable feeling that the world's riches
probably ought to be distributed somewhat better than they
are, to a fairly radical type.
There has been a general consensus that Iqbal was right
in deprecating Muslim imperialism under the Banu Umayyah
and since. Mu'awiyah has been denounced as the corrupter
of Islgrn; and social backward-looking is now usually directed
to the Khiltifat al Rashidah, where alone Islam was 'pure1,
'socialistic1, and simple. The emphasis on this unostentatious
period has been in some ways the Muslim parallel to the
Hindu apotheosis of simplicity sponsored by the anti-indus-
trialist Gandhi. Great pride has been taken in the simple
life which Muhammad even at the height of his power shared
with the other inhabitants of his infertile and comparatively
poverty-stricken Arabia. The rude democracy and the
absence of social stratification (appropriate to an insecure
society which has no surplus wealth) has been much
applauded. And a novel attention has been paid to Amos-
like egalitarians from the desert who, at the magnificent
court of Syria immediately after the establishment of the
Empire, denounced the pomp and luxury and the mores of
the city-dwelling rich.
It has been held that this period of Islamic history, during
the rule of Muhammad and of the first four khulafa\ was a
model of sociological.excellence. There was justice for all,
the poor and the dispossessed were cared for by the state,
the highest and the lowest met on equality, and the law
favoured no one. The poorest and the meanest Muslim had
access to the government, and its sympathy; his every